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RECENT LITERATURE ON THE OLD TESTAMENT. 

The painstaking toil that has been expended upon this book 1 is evident 
on every page. The most superficial survey impresses one with the 
thoroughness of the author. We have here no mere presentation of the 
text of the historical books according to recent critical theories, nor a 
restatement of other men's views. First-hand investigation is manifest on 
every page. A new rendering of each book from 1 Samuel to 2 Maccabees 
is no small task; yet this has been accomplished with rare felicity, and 
without those jarring translations and modernisms that characterize cer- 
tain recent New Testament versions. Along with this, an intricate analysis 
has been presented in such a way as to command the reader's attention and 
be positively luminous. The convenient sections, concise summaries, and 
numerous footnotes constitute an invaluable critical commentary. Thir- 
teen maps and charts add greatly to the usefulness of the work. The 
plans of Solomon's temple and palace, reproduced from Stade, are a unique 
addition to the apparatus of the student. Charts always mean more to the 
author than to the reader, and the one giving the chronology from 597 
to 165 B. C. is far too condensed; yet one would have to search long to 
find so many statistics, facts, and dates as are here packed into one page. 
The maps are excellently colored, and the one for the Maccabean period 
is a treasure. 

The text proper is buttressed by an introduction and appendices. The 
latter are bibliographical and historical. A few inaccuracies strike the 
eye, which will need correction in future editions. On p. 129, note w, 
letteth should be telleth; lay at the bottom of p. 146 should be lie; in the 
appendix on "Hebrew Chronology," p. 492, Jehu is said to have paid 
tribute to Tiglath-pileser III in 842 B. C, instead of to Shalmaneser II; 
base scoundrels for "sons of Belial" is vigorous, but inelegant; could not 
something be found like the New Testament equivalent, "generation of 
vipers"? 

The first nine sections of the text deal with the Samuel and Saul nar- 
ratives. The problem of- the sources is intricate. Dr. Kent finds here a 
combination of "Early Judean Saul Narratives," "Later Ephraimite 
Samuel Narratives," and "Later Judean Prophetic Narratives." The 
analysis is ingenious, but it is almost impossible to classify satisfactorily 
the material in chaps. 1-6. The author groups chaps. 1-3 and most of 

1 The Student's Old Testament: Israel's Historical and Biographical Narratives, 
from the Establishment of the Hebrew Kingdom to the End of the Maccabean Struggle. 
By Charles Foster Kent. With Maps and Chronological Charts. New York: Scrib- 
ner, 1905. 506 pages. $3.75. 
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4 with 7, 8, etc., while the story of the ark is classed with that of Saul's 
secret anointing (chaps. 9 ff.). But the affinities of these early chapters 
with what follows are far from close. The story of the ark both in con- 
tents and structure is a unique episode difficult to ascribe to either main 
source. With chap. 7, however, the interwoven strands are easier to dis- 
entangle, and here I would prefer the classification into national and theo- 
cratic narratives to that given by Kent. I cannot but question the pro- 
priety of the term "Ephraimite" for sections like 1 Sam. 7:8, etc. (theo- 
cratic). Kent regards them as later than Hosea, but these sections really 
form a transition to the ecclesiastical style of the Chronicler, and it is 
difficult to understand how the figure of Samuel could have assumed in 
the northern kingdom the heroic, stern, and almost superhuman propor- 
tions it presents in the theocratic passages, so unlike Elijah or even Elisha. 
Floating stories must have existed which cannot be classified by our critical 
rubrics, someone caught them as they passed from mouth to mouth and, 
without the exercise of great critical judgment, committed them to writing. 
Duplicate accounts of how Saul lost the kingdom undoubtedly exist in 
chap. 13:46-15(1 and chap. 15, but a triplicate is probably to be found in 
chap. 14. A herem or taboo has evidently been broken; Jonathan, having 
tasted the honey in spite of his father's oath, is allowed to go free. Saul's 
family thus appears to have incurred the penalties of a broken vow. This 
chapter belongs to the national narrative — Kent's Early Judean group. 
The two national passages (13:461!. and chap. 14) are studies on the prob- 
lem of Saul's overthrow, wherein the subject has not been thought through; 
chap. 15 — the raid against Amalek — purports to give the complete expla- 
nation. Ephraimite material probably exists in the Saul and Samuel 
stories, but undoubtedly it has been recast in transmission, and our present 
narratives are successive Judean products. The Nehemiah-Ezra theory 
of Van Hoonacker and Kosters has been adopted. A service of peculiar 
value has been rendered in the reinstatement of the Maccabean records in 
the history of Israel's development. 

In conclusion, it is a pleasure to say that we find here, not a mere com- 
pendium of the methods and results of criticism, but a lucid exposition of 
the way the Hebrews wrote history, and a constructive exhibition, in the 
light of the best scholarship, of what that history is. 

Augustus S. Carrier. 
McCormick Theological Seminary. 
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In Stade's Geschichte des Volkes Israel, the first part of which appeared 
more than twenty-five years ago, the treatment of the religion was notably 
full and thorough. It was among the earliest presentations of the religious 
development upon the basis of what was then the new critical theory of 
the order and age of the Old Testament sources, and perhaps the first 
attempt to use in any comprehensive and methodical way the phenomena 
of other religions, especially the ideas and customs of uncivilized peoples, 
to illustrate and interpret the early religion of Israel and its antecedents. 
After a quarter of a century, in which he has taken a leading part in many 
fields of Old Testament research, the author returns to the subject in the 
volume before us. 2 

The work bears the title "Biblical Theology," and Stade is at some 
pains to defend this conventional designation; perhaps the best that can 
be said for it — beyond the fact that it is conventional — is that the proposed 
substitutes are no more satisfactory. His conception of the task of biblical 
theology was clearly set forth in an article in the Zeitschrijt fur Theologie 
und Kirche, 1893.3 It is a purely historical study; its subject is not merely 
the religious and moral teachings of the Old Testament, but the religion 
of the people in all its manifestations; it must include the history of Juda- 
ism to the first century of the Christian era; its sources, therefore, are 
not the books of the Hebrew canon alone, but all the remains of Jewish 
literature down to that time. What we have in the first volume of this 
"Biblical Theology" is, accordingly, a history of the religion of Israel 
from its origin in the work of Moses to the age of Nehemiah, divided 
naturally into two parts: the preprophetic stage, and the transformation of 
the religion in the age of prophecy. 

On the main issues of Old Testament criticism Stade holds substan- 
tially the same positions which he took in the Geschichte. He rejects, 
for example, the theory of Kosters and others about the restoration, and 
the more radical views of the work of Ezra and Nehemiah. The new 
Babylonian confusion of tongues has not deceived him about the true 
affinities of the early Hebrew religion, though he gives due recognition 
to Babylonian influences in later times; the famous "North Arabian 
hypothesis" is not so much as mentioned. On the other hand, every chap- 
ter gives evidence of careful reexamination of critical questions and frequent 
revision of earlier opinions. Similarly, the anthropological material has 

a Biblische Theologie des AUen Testaments. Erster Band: Die Religion Israels 
und die Entstehung des Judentums. Von B. Stade. Tubingen: Mohr, 1905. xii + 
382 pages. M. 6. 

3 Reprinted in Akademische Reden und Abhandlungen, 1899, pp. 77-96. 
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been much more thoroughly digested. The book, throughout, makes on 
the reader the impression of maturity; here, in small compass, is the ripe 
fruit of many years of investigation and consideration. Even where the 
author's views evoke dissent, they cannot be lightly dismissed. 

In its external features, the book has the excellences which we have 
come to associate with the publications of a firm, which, almost alone 
among German publishing houses, has discovered that by an intelligent 
use of paragraphs, running titles, varieties of letter, and the like, typography 
can be made a help to comprehension instead of an obstacle, and that 
indexes are an indispensable part of a book that is made for use. In the 
present volume the full indexes of subjects, biblical passages, and names 
were prepared by von Gall. 

The second volume, the history of Judaism from the age of Nehemiah 
to the first century of the Christian era, traversing a period which Stade 
has not before treated, will be awaited with great interest. Let us hope 
that it may not be long delayed. 

Lest the title, particularly the subtitle, 4 of Koberle's book, Geschichte des 
vorchristlichen Heilsbewusstseins, with its reminiscence of "Heilsgeschicht- 
liche" Erlangen, should create the prejudicial impression that the subject 
is treated from a dogmatic point of view, let it be said at once that the 
author's method is historical. The critical premises are those which are 
now generally accepted. 

In the first two hundred and fifty pages Koberle discusses the ideas 
of sin and divine favor which were current in the old popular religion, 
and the teaching of the great prophets. The treatment of the subject is 
fresh, and many acute and original observations show that the author has 
seen with his own eyes. A chapter of twenty pages on the " Babylonische 
Anschauung" is prefixed, in which, of course, the so-called Babylonian 
Penitential Psalms occupy a prominent place. 

Greater interest attaches to the latter part of the volume, dealing with 
Judaism in the Persian period (pp. 250-386), and with later Judaism, 
from 300 B. C. to the first century of our era (pp. 387-676). The fulness 
with which these centuries are treated is gratifying evidence that Christian 
scholars are coming to recognize their great importance. It should also be 
noted that Koberle makes larger use than most of his predecessors of the 
rabbinical sources which represent what he calls, not altogether felicitously, 
official Judaism, the utterances of its acknowledged teachers and religious 

4 Silnde und Gnade im religiSsen Leben des Volkes Israel bis auj Christum: Eine 
Geschichte des vorchristlichen Heilsbewusstseins. Von Justus Koberle. Munchen: 
Beck, 1903. viii + 685 pages. M. 12. 
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guides. Concerning the apocalypses he remarks that the multiplication 
and popularity of writings of this type is attributable to the coming up of 
the common people in the Maccabean struggle; and the prominence of 
cosmology and demonology, ultimately derived from Babylonian notions, 
is explained in the same way. The teachings of the scribes and school- 
men are also, in general, more fairly estimated than, for example, by 
Bousset. Koberle finds that the ruling idea which determined this whole 
side of Jewish theology and piety is the faith that the Jews are the chosen 
people of God — the doctrine of election, which is the prophetic transfor- 
mation of the old, unreflected notion that Israel is the people of Yahweh, 
remains the cornerstone of religion. The nomistic character of Judaism 
and the significance of the messianic hope, in which Schiirer and Bousset 
find the two poles of the religion, are themselves the necessary outgrowth 
of the idea of election. In developing and emphasizing this point of view 
Koberle has opened the way to a better understanding and a juster appre- 
ciation of Judaism than he has himself attained. 

Like other recent German writers on the subject, notably Bousset in 
his Religion des Judentums, Koberle too often allows the apologist for 
Christianity to take the pen out of the hand of the historian of Judaism. 
In the contrasts in which he is concerned to show the inferiority of 
Judaism, he — doubtless unconsciously — compares it, not with the Christianity 
of the first century, nor with any other form of historical Christianity, 
but with a highly sublimated "essence of Christianity," of a specialized 
Teutonic type. This is particularly the case in the last chapter, "Riick- 
blick und Ausblick," which is a disagreeably rhetorical peroration in the 
place of a judicious summing up of a historical investigation. We read 
for example: 

Was von dem Erbarmen und der Vaterliebe Gottes gesagt wird, ist so gut 
wie nicht gesagt, wenn es nicht dazu ftihrt, die juristische Auffassung des Verhalt- 
nisses zwischen Gott und Mensch zu beseitigen, sie als prinzipiell falsch zu 
erkennen und von innen heraus zu uberwinden. 

Is, then, everything Paul says about the fatherly love and compassion of 
God made nugatory by the fact that his doctrine of atonement by the death 
of Christ is grounded in judicial conceptions? Or is the love of God 
meaningless in Protestant orthodoxy because, so far from recognizing the 
judicial conception of God's relation to man as false in principle, the 
Anselmic theory rests on the assumption that God cannot pardon the peni- 
tent sinner unless satisfaction be first made to his justice ? The truth is 
that the modern idea of the legal state has made the conception of a judi- 
cial relation wholly different from that which prevailed in the ancient 
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East; and the contradiction which Koberle finds, exists only in the modern 
conceptions. The Jew, whether he thought of God as father or king or 
judge, saw no obstacle in him to the forgiveness of sin, nor conceived any 
other indispensable condition but repentance. 

Koberle rightly sees that the weakness of Judaism lay in two points: 
first, it never wholly detached itself from the national basis; and, second, 
while it developed its higher religious and moral principles and recog- 
nized their pre-eminence, it did not rid itself of the elements which it had 
brought up with it from a lower stage; physical notions of holiness, for 
example, survived by the side of the ethical conception. A religion which 
is to establish and maintain leadership in the world's spiritual and moral 
progress must possess the power not only to develop continuously what 
is best in itself and to appropriate and assimilate what is congenial to it 
from without, but to eliminate what is incompatible with its own highest 
ideals, whether of foreign introduction or survivals of its own evolution. 
Judaism, in the age we are considering, fulfilled the first two conditions 
in a high degree, but it lacked the last. Koberle, like most critics of Juda- 
ism, sees this; but he does not see why it was so, and attributes to the blind- 
ness of its leaders what was the inevitable outcome of its development. 
Judaism accepted a great body of religious literature of various kinds, 
the product of many centuries of history, as a comprehensive and exclusive 
canon of sacred Scripture embodying a unitary divine revelation. Not 
all things therein were of equal intrinsic moment, but all were of the same 
authority; the dietary rules and the multifarious distinctions of clean and 
unclean, as well as the fundamental principles of religion and morals, were 
once for all ordained of God. As parts of a revealed law, the survivals 
were rendered as innocuous as possible; they had no significance or value 
in themselves; obedience to God's commandments was the thing; but they 
could not be sloughed off. In taking the product and record of its whole 
religious history as revealed religion, Judaism made it impossible to reject 
any element that was historically a part of it without destroying its own 
foundations. Those who, in theory or in practice, emancipated themselves 
from these ordinances were presently lost to Judaism. 

On the other hand, Koberle does not remark that Jesus did not reject 
the ceremonial law with its burden of survivals, nor even, in principle, 
the ordinances of the scribes. The elimination of these elements came 
about only in the course of the historical process by which Christianity 
became a gentile religion. Then first it became possible to maintain that 
the true religion, the possession of which had been the great advantage 
of the Jewish people, had, in the unfolding of the divine plan, come to the 
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point where it was ready to become international and universal; that 
individual election succeeded national election; and that the laws which 
had been given to the Jews with a pedagogic intent were not binding on 
gentile converts to Christianity; thus gentile Christianity could reject the 
law without denying the revealed foundation of religion. The other way 
out, namely, a historical conception of revelation, was as remote from the 
thought of the early Christians as of their Jewish contemporaries. 

Lest the stress I have laid on this point of criticism be thought to imply 
that investigation itself is vitiated by polemic subintention, let me say 
that this is not the case; on the contrary, the author is more than usually 
fair-minded in his interpretation and presentation. The work as a whole 
is to be very highly commended, not alone to biblical scholars, but to minis- 
ters and students. It is clearly and well written — except some passages 
in the style which the Germans call schwungvoll — and well printed; the 
indexes look rather meager, but are perhaps sufficient. 

In closing, one minor matter: The egg at the beginning of M. Besa, 
which has been so often thrown at the rabbis, was not laid on the sabbath ; 
and Hillel is not a party in the controversy, as Koberle seems to imply 
(p. 669). 

Staerk's pamphlet 5 under the same title, Siinde und Gnade, is a study 
of the so-called Penitential Psalms. A translation of these Psalms with 
short notes is appended. The author takes them, as does also Koberle, 
as primarily the expression of personal experience and religious sentiment. 
The seven Penitential Psalms have had a considerable place in the history 
of Christian piety, both Catholic and Protestant; they have enjoyed no 
such distinction, nor any such typical character, in Judaism. Most of 
them are cries of suffering and prayers for deliverance, rather than the 
outpourings of a penitent soul burdened by the consciousness of actual 
sin or of habitual sinfulness. Staerk takes many occasions to underscore 
the inferiority to Christian conceptions of the Jewish ideas of sin, repent- 
ance, and forgiveness. The Jewish Kirchenvolk could never arrive at the 
idea of the servum arbitrium — an observation which Koberle also makes; 
the idea of forgiveness, in particular, 

ist vom christlichen Standpunkt aus durchaus minderwertig, weil er von der 
inneren Erlosung von Siinde und Schuld durch die Macht des in Gott gebundenen 
Willens zum Guten, der das irdische Schicksal unter sich zwingt, nichts weiss. 
Die Erfahrung des frommen Dichters von dem Segen der Vergebung (Ps. 32: 1 f.) 

s Siinde und Gnade nach der Vorstellung des alteren Judentums, besonders der 
Dichter der sogenannten Busspsalmen: Eine biblisch-theologische Studie. Von Willy 
Staerk. Tubingen: Mohr, 1905. iv + 75 pages. M. 1.50. 



144 THE AMERICAN JOURNAL OF THEOLOGY 

ist eine naive Selbsttauschung, denn emeutes Ungluck wird ihn in den Zustand, 
aus dem er sich durch Reue und Beichte erhoben hat, zuriickwerfen. 

Such expressions as "kindliche Selbstempfehlungen," "flache Gliickselig- 
keitslehre," "die energielose, pharisaische Ethik der volligen Absonder- 
ung von den d/aapTeoXoi," abound. It is a curious inversion of the parable 
for the exponent of true repentance to thank God so often and so roundly 
that he is not as this Pharisee ! To an understanding, either of the Psalms 
themselves or of the Jewish notions of sin and grace, this slight study con- 
tributes little. 

Ottley's Religion of Israel 6 is intended to supplement his Short History 
of the Hebrews (1901). It is a readable outline of the history from a 
modern point of view, chiefly at second-hand. It seems to be meant 
for readers who want to get up some information on the subject in a few 
evenings' easy reading; to say that it will answer that purpose is perhaps 
to give it as much praise as it asks. 

George F. Moore. 

Harvard University, 
Cambridge, Mass. 



SOME IMPORTANT BOOKS ON THE HISTORY AND 
PHILOSOPHY OF RELIGION 

"The science of religion is a new discipline which has arisen and devel- 
oped as an independent branch of learning only in recent decades, and 
is still partly in a state of embryo, struggling for the acknowledgment of 
its right" — such were the opening words of the second edition of Chantepie 
de la Saussaye's well-known manual, which may be considered as the 
standard work of the history of religions. It is interesting to see how the 
new edition 1 which has lately appeared begins: "The science of religion 
has in the recent decades acquired and maintained its place in the range 
of sciences." The difference is striking. Indeed, in the seven years 
which have elapsed since the former edition was published, the science of 
religion has decidedly advanced, and there can be no doubt whatever on 
what its progress is founded. "The science of religion" — I quote again 
from Chantepie de la Saussaye — "has as its object the investigation of 
religion, of its character and its manifestations. Therefore it naturally 

6 The Religion of Israel: A Historical Sketch. By R. L. Ottley. Cambridge: 
University Press, 1905. xii+ 227 pages. 4s. 

1 Lehrbuch der Religionsgeschichte. Von P. D. Chantepie de la Saussaye. 2 
Bande. Dritte vollstandig neu bearbeitete Auflage. Tubingen: Mohr, 1905. 
543 + 587 pages. M. 24. 



